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ﬂ?ﬂﬂmﬁ Fj}nTﬂSWRI':

THIRD CHAPTER (PART THREE ) (41 to 60)

IN THE ‘JAIGEESHAVYA - SURA’ CONVERSATION

Jaigeeshavya spoke: (Continuation)

TSARRITANECHT Hedegaarga@d|
TPISEIATIATT AJFEGATAg: (| (41)

U>I-PpIA-3TA: & AT TA-3Telee-ue: U/
Uh: g QT I F d F: qgur fasg: |

He transcends the five Koshas, is the self-essence (Aatman),
is the dense bliss state that never diminishes and is always there.
He is the One, non-dual (without a second).
He is (not the divided state of ‘you’ or ‘I’, but) the ‘Third’ the witness state.
This all-pervading Lord is never the ‘many’.

[T5TPIRMTAI -The Self is "beyond" the five layers that "shroud" our true nature. To find the Aatman,
one must peel back these layers: Anna,Praana, Manas, Vijnaana, and Aananda.

Hcldecdd - It is not just "blissful"; it is a solid mass (Ghana) of bliss. Just as a salt doll is salt through
and through, the Self is nothing but pure, eternal Joy. It doesn't have happiness; it is happiness.
Hﬂ?ﬂgﬂﬁﬂi -The "Vibhu" (All-pervading Lord) is not many. Although we see millions of beings,

the "Consciousness" lighting them up is one. Like the moon reflected in a thousand pots of water, the
pots are many, but the moon is one.

3gd:- It is non-dual and never multiplied.@ﬂﬁ: - The Transcendent Fourth (Tirlya): As outlined

in the Maandikya Upanishad, the Self is Turyaa - the silent, unchanging substratum underlying the
three changing states of waking (Jaagrat), dreaming (Svapna), and deep sleep (Sushupti).]



feThafterEriaaa ey |
AHATRATAG, HTTAdSTTG: | (42)

T: Hiedasd d: & ey
He is very near; he is very far too.
AT JTATEIH_ (or HTATEIH / IEIH) 36H G: |
This perceived phenomenon is pervaded by him, Hey Suras!
g: HAT WHATAC:
He is the aggregate of all existing things. He is the supreme bliss.
A T ST G- |

Hey Suras! This Jagat is a place filled with miseries only (compared to his state).

[Aifeddd i%ngQI: - It is far, and It is near. He is the very "I" within you, closer than your own breath.

To the mind lost in external objects and ego, He seems millions of miles away, hidden behind layers of
ignorance. This mirrors the Isha Upanishad Verse: the dialogue between the sage SanatKumaara and his
student Naarada, providing a psychological and spiritual definition of true happiness.

destia dectelfad dg dgfede [deesd JIE dg JIEArey qreld:

1t moves, and It moves not; It is far, and It is near.
1t is within all this, and It is also outside of all this.

In his Bhaashya on this verse, Shankaraachaarya explains why Supreme Consciousness is described
through these opposing pairs of words:

Why It is Far (Diire): To the ignorant (Ajiaanin), whose minds are bound to material sense-objects and
extroverted perception, Brahman seems millions of miles away - unreachable even through billions of
years of effort or intellectual reasoning.

Why It is Near (Antike): To the wise (Jiaanin), Brahman is closer than one's own hands, feet, or breath.
It is not an object to be attained; It is the very subjective Witness (Pratyagaatman) experiencing these
words right now.

It is far to the extroverted mind, but nearest of all as one's own innermost Self.]

[mﬁ?ﬁ[ - Aartam: Suffering, afflicted, or perishable.

By calling the world as "Aartam," the verse isn't being pessimistic; it is encouraging the "Devas" (and us)
to stop looking for water in a mirage and turn toward the "Infinite" which is already "Near" (Antike).
Compared to the Paramaananda (Supreme Bliss) of the Self, the changing world (Jagat) is inherently
dissatisfying because it is limited and temporary.

If you identify with the "small" (the body/ego), you remain in Aartam (affliction).

If you identify with the Bhumaa (the Infinite), you become the Paramaananda.]

[HHATUIATAq - This refers to the Bhuma-Vidyaa of the Chaandogya Upanishad.
‘Bhuma’ means "The Infinite" or "The Whole."

Sage SanatKumaara teaches:
“That which is infinite is happiness; there is no happiness in the finite’.



AT & HAT THEH AT JEART AT EH I

That which is the Infinite (Bhiimaa) is Bliss; there is no bliss in the finite (alpa).
The Infinite alone is Bliss.

[The Immortal vs. The Perishing:
At & HAT TEHAH, HYT TG deHIH

The Infinite is Immortal. The Finite is Mortal (it must die).

Self-Sovereignty (Svaraajya): SanatKumaara explains that one who realizes the Bhuma becomes a
Svaraat (Self-ruler). He no longer depends on external objects for validation or joy; his happiness is
"Self-generated."

Why is the world ‘Aartam’ ?

Because it is ‘Alpa’. It is made of "bits and pieces" that are constantly changing and dying.

Why is the Lord Paramaananda?

Because He is the ‘Bhuma’. He is the "Big Picture" that never changes.]

[To move from sorrow to bliss, you don't need to acquire more things (Naarada already had everything).
You need to expand your identity from the "small body" to the "Infinite Consciousness."

Naarada finally asks: "Where does this Bhuma rest, O Lord?"

SanatKumaara's answer is -
" WO & AR
It rests in its own glory" ]

[darareafde: This is a direct reference to the opening of the Isha Upanishad -
'S qEAfAE | Afchsa ST SO |
A e HEONAT AT T FEafeagas ||

"All this -whatever moves or changes in this moving universe -is to be enveloped by the Lord.
Protect yourself / enjoy through that renunciation; do not covet anyone's wealth."

Nothing exists outside of Him; the universe is "clothed" in the Supreme.]



dool dedd déad SIS |
JEAH:UIEN AT AAGrEHAME: || (43)

dd o dd o dd 3 ST Udd Jehrerd |
This Jagat which rises from him, dissolves in him, and stays in him, is revealed by him alone.
I JHURIN Ay
He is beyond darkness. He is eternal.
AT 3 |
He is unreachable by the mind and words.
[This verse uses a rare and rhythmic phonetic structure (Taj-jam, Tal-lum, Tad-anam) to describe the

life cycle of the universe, while grounding the source of that cycle in the "Untouchable Light."
These sounds, if sung in the correct tone, represent some dance-movements of Shiva, the Cosmic dancer.]

[doo doeold deal -The Mystery of "Taj-jal-an"
This is a creative variation of the famous cryptic syllable "Taj-jal-an" from the Chaandogya Upanishad.
It breaks down the three functions of the Divine regarding the world.

Tat-jam (Born from That) -The Source/Creator.
Tat-lam (Layam) (Dissolving into That) - The Destination/Absorber.
Tat-anam (Breathing/Living in That) - The Sustainer/Life-force.

This implies that the world is not "separate" from the Supreme.
Like waves in an ocean, the world is made of the same "water" at every stage of its existence. ]

'

[The cryptic syllable "Taj-jal-an" (ealellel) is one of the most famous and densest "mantras of meditation'

in the Chaandogya Upanishad. It is a linguistic puzzle designed to help the seeker see the entire universe as
a single, divine movement.
It appears in the context of the ‘Shaandilya Vidyaa’, which begins with the famous declaration:

T4 gfeae s@ dooraniafa emed surdidll
All this is indeed Brahman.
From That it comes, into That it vanishes, and in That it breathes.
Thus, one should meditate on It with a calm mind."
Tajjalaana:
The word is a portmanteau (a combination of words) that describes the three-fold relationship between the
world and the Absolute:

Tat (d) dEATA  Ja (ST) SIS La (f) fIId An (3) Hfafa

"That (Tat) from which the world is born (Ja), into which it dissolves (La),
and in which it breathes/lives (An)."

The Upanishad says, "Knowing this, one should worship in calmness (Shaanta)."
The Metaphor of the Ocean suits this instruction.

Ja: The wave rises from the ocean. An: The wave exists as a form on the ocean.
La: The wave sinks back into the ocean. The wave is never not the ocean.]



"TJool deeld dea” (Taj-jam, Tal-lum, Tad-anam).

Taj-jam corresponds to Tat-Ja.
Tal-lum (Layam) corresponds to Tat-La.
Tad-anam corresponds to Tat-An.

SHAANDILYA VIDYAA

"¥d Giede el deeldieaid Med U]
I el HgAd: JON FAGRGHealds gear safd add: 07 safa & &g paiall

All this is indeed Brahman.
From That it comes, into That it vanishes, and in That it breathes.
Thus, one should meditate on It with a calm mind.
Now, truly, a person consists of his will (Kratus).
As is his will in this world, so does he become when he departs from here.
Therefore, let him form a (noble) will.

In the following verses, Shaandilya describes the paradox of the Divine, which is at once, the smallest
point and the largest expanse.

FAAAT: YRR HIET: FITSHeT THTRITCHT
TIPHAT FIBIH: TN TRA: A ACHIIANSTATFIAE: 1| 2 |

He consists of mind, His body is life-energy (Prana), His form is light,
His resolve is true, and His nature is like space (omnipresent).
He performs all actions, possesses all pure desires, contains all fragrances, and holds all tastes.
He encompasses this entire world; He is without speech and without concern (undisturbed).

T H HcATsegeasoNare dieal Jargr TYurgT LATATHIET RATHTHAVGTET|
UY A JHcHIsTaeey A IS SRR aTosaalegd) SAEs arss: |

This Self of mine within the heart is -
smaller than a grain of rice, smaller than a grain of barley, smaller than a mustard seed,
smaller than a grain of millet, or even the kernel of a grain of millet.
This same Self of mine within the heart is -
greater than the earth, greater than the atmosphere,
greater than the sky, and greater than all these worlds put together.

The passage concludes with the "Final Assurance," turning the meditation into a living reality.

UY & 3TcATseTeed Tdegeldiad: Yeafasfaarenfa
TH WegT A afRfecadia & e aivse: mivse: |

This Self of mine within the heart is Brahman.
1 shall surely merge into It when I depart from here.
He who has this firm faith, for him, indeed, there is no doubt.
Thus said Shaandilya, yes, thus said Shaandilya.

(TY H AHTcATsedeed): The Sage identifies the individual Self (Aatman) residing in the "cave of the
heart" (the Centre of Self-awareness) as being identical to the universal Absolute (Brahman).

(fFaRfaareanfa): This refers to the "becoming” or "merging." It is the firm conviction that upon death
(pretya), the limited identity will dissolve into the Infinite, just as a drop of water returns to the ocean.



(31T & TafRfhcared):
Addhaa: Truly / Certainly / Directly.

Na vicikitsaa: No doubt / No wavering. This is the psychological "tipping point."

The Upanishad suggests that it is not enough to simply study non-duality; one must possess a "doubt-free"
conviction. If you die with the conviction that you are a limited body, you remain in the cycle; if you die
with the conviction that you are Brahman, you become Brahman.

The Repetition of "Shaandilya":
In Sanskrit scriptures, repeating a name or a phrase at the end (e.g., Shaandilyah Shaandilyah)
indicates the conclusion of the teaching and emphasizes its absolute authority and truth.

This verse fulfils the promise made in the first verse of the Shaandilya Vidyaa:

"A person consists of his will (Kratu)."

By cultivating the Kratu that "I am Brahman," the seeker ensures that their consciousness naturally
gravitates toward that reality at the moment of transition. |

[TEqa:aren facT -

Tamah-para: He who is on the "other shore" (Para) of darkness (Tamas).

In Vedanta, "darkness" refers to Avidyaa (ignorance).

This verse identifies the Lord as the "Eternal Sun" that exists beyond the reach of the shadow of the ego.

(FATITATHINTR : )
This is a recurring theme in the Taittiriya Upanishad:

Iat araY RAadea | Uy #AAGT TE |
e, s@vl R | F R o

From where words turn back, along with the mind, without reaching It -
knowing that Bliss of Brahman, the wise one fears nothing whatsoever.

It serves as a humble reminder:

We can use words to point toward Him, but we cannot "capture" Him in a definition.

He is the Subject who uses the mind; therefore, the mind (the object) cannot turn around and "see" its
own source. Since He is "beyond mind and speech," the verse suggests that the highest form of
worship or realization is not through talking or thinking, but through Silence.

When the "speech" and "mind" stop their restless movement, that which is "beyond" them, naturally
reveals itself.]

[In Advaita Vedaanta commentary (particularly Shankaraachaarya’s Taittiriya- Bhaashya), this verse
defines the limits of objectified knowledge:

Why Words Recoil (Vaacho Nivartante): Speech operates through concepts, names (naama), forms (rtpa),
categories, and dualities (subject vs. object). Because Brahman is non-dual (Advaita), infinite, and without
attributes (Nirguna), language cannot point to It as a external object.

Why the Mind Cannot Reach It (Apraapya Manasaa): The mind (manas) can only process sensory inputs
or constructs built from past memories. Since Brahman is the knower of the mind itself (Mano-manas -
"the Mind of the mind"), the mind cannot turn around to make its own substratum an object of thought.
The Bliss of Knowing (aanandarm Brahmanah): Though Brahman cannot be grasped as an object of
thought or speech, It is direct, self-luminous experience (Aparoksaanubhiiti). Realizing oneself as

this non-dual Consciousness dispels all sense of second-ness - and where there is no second, fear

cannot exist (na bibheti kutashchana).]



10

[Every scene unfolding in front of you newly, at every agitation of your mind (and the body) is the
sound of Nataraaja dancing as you experience.

Tajja - Tallam - Ta - da nam

his foot hitting the ground — Jjaa

his other foot lifting up — llaa

his hands extended with the gesture of protection — anam]

[If your every agitation and the unfolding of the experience is meditated upon as his graceful dance,
then, where is the ‘I’ or the ‘world’?
There is left back only the quietness of pure awareness as Brahman!]

T Gfedd sl desidiaid e S|l
All this is indeed Brahman.

From That it comes, into That it vanishes, and in That it breathes.
Thus, one should meditate on It with a calm mind. |
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THg Afsfafaar FaHarSIagRI: |
AUYRAAGTAGHasTaford: | (44)

T g QAfeh: TATIUT TIHTETA =TI G |
Hey Suras!
His power is of various types;and bestows knowledge by their very nature.

¥ Y QATAeG: Ad-31Hd-UaT-aroid: |
This one is the Supreme bliss.
He is not either existence or non-existence.

[Shvetaashvatara Upanishad:

d I8 & FOT T Aaq J doqeransIfReT gad|
WY Afefafada sza wamnfadr AT

He has no body (Kaarya) nor organs of action (Karana);
none is seen equal to Him, nor superior to Him.
His Supreme Power (ParaaShakti) is declared to be manifold, inherent to His nature (Svaabhaaviki),
operating as knowledge (Jnaana), strength (Bala), and action (Kriyaa).

[Inherent Divine Energy (Shakti / Svabhaava): The verse emphasizes that the Supreme Reality's
power (Shakti) is not an external instrument or a secondary addition, but an inherent, natural
manifestation (svabhaavaat) that bestows illuminating knowledge (jfiaanadaa).

His supreme power is heard of as manifold. -

This power isn't "added" to Him; it is intrinsic, like heat to fire or whiteness to snow.]

[Transcending Dualistic Dialectics (Sadasat-paksa-varjita): While the power acts dynamically in the
realm of appearance, the Supreme Consciousness itself (Paramaananda) transcends all philosophical
constructs (paksha). It cannot be defined strictly as sat (existence/being, as opposed to non-being) or
Asat (non-existence/void), nor both together. It is the unconditioned substratum (Anirvacaniya) that
underlies both being and non-being.

Sat: Existence (what is). Asat: Non-existence (what is not).

The Divine is "beyond both sides" (Paksha-varjitah).

Why? Because "Existence" usually implies an object that "is" there, and "Non-existence" implies an
object that "is not."

Since the Divine is the Ground of both, He cannot be categorized by either.

He is the Truth that makes both concepts possible. ]
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e EaeIsEMARAgdHaeR: |
AT ATEATIEATGEAG R Il (45)
fRTEIA: Ter 31 e A deleddh-aMa: |

He cannot be marked with any sign (linga).
He cannot be joined with another thing.
He can be revealed only through the Vedanta-texts.
I IHTFAT AT FEAAT FEA-GIRATH: ||
He is seen with the sharpest intellect only through extreme subtle thinking,
by those who are experts in seeing the subtle things.

JIITIEEAT - "one-pointed” intellect. Just as a magnifying glass must be held perfectly still to focus the
sun's rays into a fire, the intellect must be gathered from its distractions to "see" the Self.

H&m&mt - Self is the "Subtlest of the subtle," it cannot be grasped by a "gross" mind (a mind

heavy with material desires and noise). Only a Sukshma-Darshi (a subtle-seer), one who has refined his
perception through ‘Vichaara’(intellectual analysis) can perceive this hidden presence.]

[‘?Qaacawmga\mﬁ&m&mﬁfﬁ:’ is a direct quote from Katha Upanishat.

WY {dY Y IESNSTHT o FehrRA |

TA TIIAT YELAT FERAT FEAGRT: I

This Self, hidden in all beings, does not shine forth (to ordinary perception);
but It is seen by keen seers through a pointed, subtle, and refined intellect.
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AhHACfeddTer AR |
BoEr NepvsaiaArceEdaas: I (46)

A ST FoIH! Tehdl I1d: |

For those embodied ones who seek liberation,
he is easily attained,and becomes manifest (as Shiva’s form)
(though he is unmanifest actually).

o drerevs: o sHAT-CEY-faure: I
(His manifest form is like this.)

He is three-eyed, is with a blue throat;
and his body is half-integrated with the form of Umaa.

[The primary motive of the Divine's manifestation is Grace. He does not appear for His own benefit
(since He is already full and complete), but for the ‘Muktaye’ -the liberation - of others. ]

[&fRIETAT - This refers to the "multitude of the embodied."

The ‘Dehi’ is the limited state of Brahman residing in the Deha (body).

Because we are currently identified with our physical forms, we find it nearly impossible to meditate
on a "formless, space-like" Absolute.

To meet us where we are, the Divine "condenses" into a form we can relate to.

gﬂ'ﬂiﬁ - This is a very comforting word. It means "Easy to attain" or "Accessible."

While the Upanishads describe the path as a "razor's edge," this verse promises that when the Divine
manifests (as an Avataara or a Deity), the path becomes "Sulabha" - easy and navigable for the
common seeker.

TIBATI: - ‘Vyakta’ means "Manifest" or "Evident."

It is the transition from the ‘Avyakta’ (Unmanifest/Invisible) to the ‘Vyakta’. Like water vapour
(invisible) condensing into a drop of water (visible) so that a thirsty person can drink it.

This verse acts as the "Bridge of Compassion"

Just as we cannot catch the wind but can catch it in a sail to move a boat, we cannot "grasp" the infinite
Brahman, but we can focus on the ‘Vyakta’ (the manifest Lord) to cross the ocean of Samsaara.]

U - The Three-eyed: This represents more than just a physical feature. The two eyes represent the sun

and moon (witness-state and the mind-faculty), while the Third Eye represents Jnaana taht burns of
ignorance without a trace.

ATelhUS: - The Blue-throated: This refers to the ‘Samudra Manthana’ (Churning of the Ocean) where

Shiva drank the ‘Haalaahala poison’ to save the world. It symbolizes the Divine's capacity to absorb the
"poison" (suffering/negativity) of the universe without being affected by it. He holds the poison in His
throat - neither swallowing it nor spitting it out- representing perfect mastery over the world's afflictions.

3EFII3§I?5 iél’l%: - This describes the ‘Ardhanaarishvara’ form.

The Unity of Polarities: It signifies that the Absolute is beyond gender. It is the perfect synthesis of Purusha
(Consciousness/Shiva) and Prakriti (Energy/Matter/Umaa). You cannot have the light without the heat; you
cannot have the Dancer without the Dance.

‘Umaa’ represents his awesome power — U/maa (Oh! Don’t) (Enough — your power is limitless indeed).
‘Umaa’ is his immense power — inseparable from his being.

Shiva is Shivaa; Shivaa is Shiva. Shiva is the Knowledge; Shivaa is the ‘known’.

The unmanifest Shiva is Brahman; the manifest Shiva is Umaa, his power to manifest.]
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sPreauaareien gatararsHa=haraadATead: || (47)
hrsd gaY-37¢fTen

He is the Lord of Pramathas, and sports as this form.
T Theg g
He has two sons named Heramba and Skanda.
Td ar: 30 serare ema-rged eyd: |

Though he is in all, he stays in the Kailaasa Mountain.

[The "Divine Family."
It presents a beautiful paradox: the Lord who is the "Abode of Everything", also chooses a specific,
humble "Home" on a mountain peak to play with His children.

If He is the space-expanse in which the whole cosmos exists, how can He have a fixed address?

Here, we move from the "Greater than the sky" (Jyaayaan) of the Chaandogya Upanishad to the specific
peak of Mount Kailaasa.

The verse replaces the "Awe" of the Absolute with the "Joy" of the Manifest.

It tells us that the Supreme Reality is not a cold, distant logic, but a living, loving Presence.

It reconciles the Nirguna (formless) with the Saguna (with form).

By saying He is Sarva Aavaasa (the Abode of All), the verse invites the seeker to feel at home in the
universe. If Brahman is our dwelling place, we are never "homeless" or alone.

If He is on Kailaasa, we simply need to "climb" the mountain of our own awareness to find Him. ]

[helrEd (Kailaasa): Derived from heltd (kelaasa), meaning "crystal" or "shining water."

Etymological Meaning: "That which abides in crystal-like purity," "The Crystal Mountain," or
"Where divine sport (Kelaa) takes place."

In Sanskrit literature, it is often termed THICHINR (SphatikaGiri) (the Mountain of Pure Quartz/Crystal)
or YoTdTig (Rajataadri) (the Silver Mountain).

Dimensional Layers of Kailaasa:

A. The Supreme Spiritual Abode (Parama-Dhaama)

In Non-dual Shaivism and Aagamic literature (such as the ShivaRahasya and SkandaPuraana),
Kailaasa is not merely a physical peak in the Himalayas, but the non-material, self-luminous realm of
Supreme Consciousness (Shiva-Tattva).

It is described as 31?R (asharira) and 3TCTATHT (avyayaatmaa) - beyond decay, untouched by
time (Kaala), and situated within all the Jeevas as their self-essence.]
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JEfelmaaAg FellrsRarcTa |
TG g caamTEge=Tall (48)

TEg fola1-3/dad U A4l 3arcad|
The prosperity of the Tri-world is obtained by just the worship of his ‘Linga-form’.

I YHGN fasufed caar urd el |l

Hey Vishnu,
you attained the state of Vishnu and also the ‘Sudarshana’, by his grace only.

fol=I9aa - The Linga is the "mark" or "sign" of the Formless Absolute.

He is Linga-heena (without marks), but for the sake of the seeker, He manifests as the Linga, an
ellipsoidal pillar of light.

FAFTAT: - When the entire Jagat is realized as shine of one’s own Self, through the Knowledge of
the Shiva (the Brahman who shines as the Linga-form of the entire perceived phenomenon), what
remains to be attained actually! Tri-world is just a tiny spark of the same Self-shiva.
WWWW - In Puraanic literature, this refers to the story of Vishnu worshipping Shiva with
a thousand lotuses to gain the power to protect the universe.

g&"?ﬁ'ﬂ?{: Sudarshana literally means "The Auspicious Vision."

While it is the name of the famous flaming discus (weapon) of Vishnu, philosophically it represents
the Vision of Truth. To "receive the Sudarshana" is to be granted the ability to see through the
illusions (Maayaa) of the three worlds. Sudarshana is the "Subtle Intellect" (Agryaaya Buddhi).
The weapon that cuts through darkness is the same as the intellect that pierces through ignorance.
One is given as a weapon; the other is realized as wisdom.]
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sorEg AR EaraR Ae: |
SaIST HIRTHIEY FIAMEIRTAN (49)

STEIoT: PIB-A1HYY geaey U IR-Hae:|
AT HIT-HITT FY ST @I
Brahmaa’s Creation-power, the destruction of enemies for Indra,

the kingdom of Devas, the fortune of all the heavenly pleasures;
all this rises by the grace of this Lord only.

[By citing Vishnu, Brahmaa, and Indra, the text covers the functions of Preservation, Creation, and
Governance. It leaves no room for anything to exist independently of the Divine.

This is a humbling teaching for the "Devas" (and the reader).

It reminds us that our talents and successes are not "ours", but they are "borrowed" from the Infinite.
If all Bhoga (enjoyment) comes from His grace, then the most direct way to find happiness is to go to
the Source rather than chasing the objects of enjoyment.

This verse mirrors the Kena Upanishad, where the Gods (Agni, Vaayu, and Indra) realized that they
couldn't even burn a blade of grass or move a straw without the power of Brahman. It invites us to
recognize the "Hidden Hand" behind every success we achieve. ]
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Adag@icart Hfa I=ar Tara:|
Hrmenfeaa adsRalssaugeue: I (50)

J dF gIT ¢aM A Tegl F T A |
Mear wifed = &d 30 @ Iedgen &l

Soorya, the Lord of Devas, Chandra or Agni, do not shine in that state.
All these deities shine forth properly, by his fear only.
He is Hara, who is within all the embodied ones (as their self-essence).

[Katha Upanishad:
a aF gt wfa 7 Geaares A Rgar wfea parsaafe:|
ddg Hedagena @ aer e Fafde fenfa

There the sun does not shine, nor the moon and the stars; there these lightnings do not shine,
how then could this earthly fire?
Everything shines only after Him as He shines;
by His light alone, all this (Jagat-state) is illumined.

Physical light (sun, fire) requires a medium and is limited by distance and objects. The "Light of
Consciousness," however, is what allows the "light of the sun" to be known.

‘Soorya’ means the ‘witness-state’; Chanda’ means the mind-faculty with its sense-tools; ‘Taaraka’ means
the thoughts that rise from the intellect; ‘lightning’ — ‘Vidyut” means the flickering thoughts - agitations
of the mind; all these do not exist at all in that Shiva- state; and cannot comprehend the Great Shiva-state
also. How can a Jeeva — the ‘Agni’ that survives by the experiences of Vaasanaa-fulfilment alone, exist
there, which is completely free of all agitations and wants?

It is a Poorna-state — which is in need of nothing.

He is Fulfilment itself; Existence itself; Bliss itself. He is second-less.

He exists as Shakti — the manifest Jagat.

Jagat is his own shine. The Jagat shine exists as his shine alone.]

[Taittiriya Upanishad:

HureArga: Taa| s g1 e Ravdegar jsgegatafa ws=e 3l
Out of fear of Him the Wind blows, out of fear the Sun rises;
out of fear Fire and Indra, and Death as the fifth, run (to do their work).

[The "Fear" (Bhishaa) isn't "scary" fear.

The Wind doesn't "choose" to blow; it follows a law.

The Sun doesn't "decide" to rise; it follows a law.

If the entire universe, including Death itself, obeys this Inner Being, then the seeker who realizes "I am
that Inner Being" (the Antara Purusha) becomes fearless.]

‘Praana (Vaata) quivers as the Jagat-agitation;

‘Surya’ as the ‘Saakshin’ ‘sees’ the Jagat-experience of the Ego;

‘Agni’ as the limited state of Jeeva burns as -’Vaasanaa-experiences’;

‘Indra’ as the Lord of the senses - ‘Manas’ — paints the picture of the Tri-world;

And the ‘Mrtyu’ (Hunger) (state of un-fulfilment) (Jagat-phenomenon) runs after fulfilment non-stop;
because of his Presence only — which controls all these. ]
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[AlseaRgesT & -

‘Antaraa’ Within, in the middle, inside, between, in the heart/interior.

By identifying this "Cosmic Controller" as Hara (Shiva), the text suggests that the same power that
keeps the stars in orbit is the same power that "destroys" (Harati) your ignorance and suffering.
Brahman-self is not just a "feeling" or a "belief."

He is the Source of Perception (The Light). He is the Source of Reality (The Law).

The sun and moon can only illumine material objects. They cannot "illumine" the Self because the Self
is the one providing the light of consciousness that allows the eyes to see the sun in the first place.
"By His light, all this is lighted."

The phrase "Out of fear of Him" (from the Taittiriya Upanishad) does not mean a fearful terror, but
rather a Divine Law or ‘Rta’. It signifies that the universe is not chaotic. The sun rises, the wind
blows, and the fire burns because they are governed by an immutable, cosmic intelligence.

Even the most powerful forces of nature are "subordinate" to the Antara Purusha (the Inner Being).
The "Infinite" isn't just "out there" in the stars; He is the "Inner Inhabitant."]

[Hara: A name for Shiva meaning "The Remover" or "The Destroyer." He destroys the Tamas (darkness),
revealing the self-luminous light within. You don't need a candle to find the Sun; similarly, you don't
need a "tool" to find the Self. You only need to remove the "clouds" of ego.

Just as the "Suras" perform their duties out of "fear" (respect for the Law), our own senses and mind
should be aligned with this Inner Being. When the mind is "afloat" in the external world, it is in
darkness; when it turns toward the Hara within, it finds the light that "the sun cannot show."]
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oz fRoaufaliam: |
FHCAEHITT SIS | (51)

feRoaarg: e
He is the Lord of all. He is endowed with golden arms.
fexogufa: $4R:|
He is the Lord of gold. He is the Supreme Lord.
hACAT: FI T SIEl-TISUL-HGART: |

Brahmaa, Vishnu, Maheshvara are all the Devas with some allotted functions.

[ShrT Rudram (Anuvaka 2) continues the majestic descriptions of the Divine as both the hidden essence
and the visible universe. It marks the transition from the Lord as the "Hidden Ruler" to the Lord as the
"Omnipresent Worker."

dd: &I F <Ol dF dH:l

Salutations to him who is moving (creeping) and salutation to him who is manifest.

JEUTT - The root “srp’ (from which we get ‘Sarpa’ or serpent) implies a subtle, flowing movement.

It refers to the Divine as the ‘Antaryaamin’, the "Inner Controller" who moves within the nerves (naadis)
as Praana and within the mind as thought, yet remains unseen.

<IhIT - “Vyakta’ means "clearly visible" or "manifested." This confirms that the world we see with our

eyes is not "separate" from the Divine. The trees, the stones, and the stars are the "Visible Body" of that
same Golden Lord. The very first offering in the Namakam section of the Shrt Rudram begins with:

aH: RRvgaed QA &R T gad a1l

Salutations to the Golden-armed One, the leader of hosts, and the Lord of all quarters.

Just as the sun's rays (his "arms") reach out to touch every corner of the earth to provide life, the
Lord’s power is omnipresent.

The "Golden Arms" represent the benevolent, protective reach of the Divine.

‘Hiranya’ (Gold) symbolizes Light, Purity, and Immutability.

To have "Golden Arms" means His actions are pure, radiant, and life-giving, like the rays of the sun.

feRogufadIAR: - He is the Lord of "Gold", not the metal, but the HiranyaGarbha (the Golden Womb/Egg

of the Universe) (the potential state for all experiences).
He is the master of the primordial energy from which the entire cosmos sprouted.

HACATETATT - Even the highest Devas are KarmaDevas only; it means that Brahmaa, Vishnu, and

Maheshvara are the "Active Forms" of the Silent Absolute.

Brahman (the Absolute) does nothing; but when It acts, It acts as Brahmaa to create, Vishnu to sustain, and
Shiva (Rudra) to dissolve. They are the "Office" or the "Role," while the Isha is the "Being."

There is one "Golden" Reality (Hiranyapati), which performs three tasks through three names.

Just as one man can be a father, a son, and a boss simultaneously, the Supreme Being is the Creator,
Preserver, and Destroyer simultaneously.

The previous verse told us that the Sun does not shine there. This verse explains why: because the Lord is
the Hiranya (The Source of all Radiance). You don't need the sun's physical light to see the "Golden-
armed" Lord, because His light is the spiritual intelligence that powers the sun itself.]
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JEITAafaaedd qauieRror Ra:|
SR RR B qacas elerdrll (52)

I JT_ATd e gd
Everyone obey his orders only.
[IET HROT A |
This Shiva is the cause for everything (whatever exists as the Jagat-state).
eI I RR: B gaeda oferml

He sliced off the head of Brahmaa, just for amusement.

[e-N-QIvlldﬁfld{-{-lcj - It signifies that the entire universe - stars, seasons, laws of physics, and the Devas
themselves - operates strictly according to His "Aajnaa" (Command or Will).
HAWRROT fA: - Shiva here is used both as a name and a quality (Auspiciousness).

He is the "Causeless Cause" (Kaarana).
While everything else has a beginning and an end, He is the foundation upon which the drama of
time is played out.

STEToT RIS - This refers to the Puraanic legend of Bhairava (a fierce form of Shiva) severing the

fifth head of Brahmaa. In spiritual terms, Brahmaa’s fifth head represented ‘Ahamkaara’ (Self-conceit).
By severing it, the "God of Gods" (DevaDeva) demonstrates that even the "Creator" must be free of ego to
truly reflect the Absolute Truth.

WIeldT - This is the most crucial word. It means "effortlessly" or "as a game."

It tells the seeker that, for the Divine - maintaining the universe, destroying the ego, or restructuring the
cosmos is as easy as a child playing a game. He is the Sovereign Commander who stands above all,
dismantling even the ego of the Creator to maintain the purity of Truth.]

[Complete circle of knowledge:

From Silence: Beginning with the "Unreachable."

To Form: Moving through the Golden and Manifested forms.

Back to Silence: Concluding with the power that transcends even the Gods of Creation. ]
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SR TAAIGTETH! AATRIN SATCAT|
IJTY HET AU SRSAT o &Il (53)

Zoatd 3ET HSI-EdH A MR GATAT|
He was compassionate and
gave this Indra’s form back, with his arms, and strong shoulders.

JET {HTT QAU GA-STeAT o I

By the curse of your devotee, you had to go through ten births.

[SeaTATEIH TAHAT - This refers to an incident where Indra (the King of Deva) raised his arm

(with his thunder-bolt weapon) to strike, out of arrogance or anger, and his arm became "stunted" or
"paralysed" (Stambha) by the mere will of Shiva.

&ITeldT - This word is crucial. It means "By the Compassionate One."

t implies that Shiva did not punish Indra to destroy him, but to humble his ego. Once the pride was gone,
Shiva compassionately restored Indra’s strength.

IJET HHET ATAA - This refers to the origin of the many incarnations of Vishnu. According to various

Puranas, it was the curse of a devotee (often cited as the sage Bhrgu or related to the incident with
Vrinda/Jalandhara) that necessitated Vishnu taking births in the mortal realm.

Even Vishnu, the Preserver of the Universe, subjects Himself to the "Laws of Devotion" and

the "Divine Order" set by the Supreme Consciousness.

GISTeATIY o & - "Ten (many) births for you, O Hari."

This addresses Lord Vishnu directly, acknowledging His role in the cosmic play (Leelaa) of taking
forms like Rama, Krishna, and others to restore Dharma.]
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i aARAEawy GRfEd wdq|
T SATATRATISON FEeAharaeadn: || (54)

e aRf8FE 9 U FRATET &l
Td ST o TISoN SeleRreh-ITd-ca2T: |
Hey Vishnu!
You were corrected (by Shiva)
when you took the forms of Sookara (boar), and NaraSimha;
hey Brahman (Brahmaa), You and Shakra were freed of your fears.
I know all this.

il aRfEed:
Saukara: Refers to the Varaaha (Boar) avatar who rescued the Earth from the casual waters.
Narasimha: Refers to the Man-Lion avatar who destroyed the demon Hiranyakashipu.

The verse suggests that the "Shakti" (power) required for these specific, fierce forms to manifest and
succeed was derived from the transformative energy of Hara (Shiva).

affera & - Sam-shikshitam literally means "well-instructed" or "thoroughly disciplined." This

doesn't mean Vishnu had to "learn" from Shiva like a student, but rather that the

Kriyaa-Shakti (power of action) of Vishnu is fundamentally unified with the Jnaana-Shakti (power of
wisdom) of Shiva. In Puraanic lore (like the Shiva Purana), this relates to the "Sharabha" episode where
Shiva's energy calms the fury of NaraSimha.

4 Sefd o fISoN: This is an expression of total spiritual realization.

Jaigeeshavya Muni declares that he sees the underlying unity. He "knows" that Vishnu and Shiva are
not two separate competing powers, but two facets of the same Absolute.

STeleRTehITAIYT: - It tells (Brahmaa and Indra) to stop worrying about the battles between Suras and

Asuras, or the "Supremacy" of one deity over another, because the Supreme Lord (Hara-Vishnu) has
everything under control.

In our lives, distress usually comes from thinking we are alone or that the forces of the world are chaotic.
By realizing that every "Avatar" (every solution to a problem) is backed by the Supreme Source (Haraat),
our inner "Indra" (the mind) can finally find peace.]
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JARURIENs AT HT: UR[UFafR

MeBecadd JYTHHA ARAATRAYEATN (55)

g & geral 31_ire-Sifavr:
You are all animals swollen with ignorance.
uQ-u: ¥ TR
He alone is the Lord of all such animals.

ITSed 3T JYTHIA

Please go away to the places you desire.
AR T AT gEdrl|

Such insolence (audacity, arrogance) is not in people like us.

[ qdi%cr%m’r - In the philosophy of Shaiva Siddhaanta, every Jeeva is called a Pashu.

A Pashu is not just an "animal," but a soul "tethered" by the three fetters (Pasha): Ego (self-made data of
oneself — leading to arrogance and self-adoration), Action (Karma bound by results), and Delusion
(Maayaa or forgetfulness of the true self).

The verse humbles even the Great Devas (Brahmaa and Indra) by reminding them that as long as they feel
"separate" from the Supreme, they are also "tethered" by their roles and identities.

NH’G[TW : - "Sprouted from or expanded by ignorance."

This suggests that any sense of "I am the Creator" (Brahmaa) or "I am the Ruler" (Indra) is a
manifestation of Ajnaana. True knowledge is realizing that only the ‘One’ moves through all.

U‘\’m - He is ‘Pashupati’. Just as a shepherd looks after his flock, the Supreme Consciousness
governs, protects, and eventually liberates the tethered souls.

HATTQIATTEIYEAT: This is a statement of "Ego-Dissolution."

In the presence of the "One Like Him" (the Supreme or the Enlightened Sage), ‘Dhrstataa’ (arrogance or
daring) cannot exist. Before the infinite sun, the light of a candle cannot claim its own glory.]

[The Hierarchy of Realization:

It doesn't matter if you are a human or a King of Devas Indra); if you lack the realization of the Inner
Self, you are still a Pashu.

The Freedom of Surrender: By telling them to "Go as you please", the speaker implies that once the
ego is humbled, the Devas can perform their duties (Karma) freely, without the "distress" (Vyatha)
mentioned in the previous verse.

Shiva is not just a form, but is ‘Pashupati’, the principle that holds the leash of the universe but also
has the power to cut the tether.]

[From Pashu to Pashupati:

This verse is a call to look at our own "tethers."

What are we tied to? Our titles, our possessions, or our worries?

By acknowledging the Pashupati within, we allow the Divine to cut the ropes of our ignorance,
transforming us from "tethered beings" into "liberated souls" (JeevanMuktas).]
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$Tadl STAETd aEAIUSIHA: | (56)
HIl Sardr: Fd 3T AA-UeTs: |

You are all Devas belonging to your own worlds.
But, I have taken shelter in Sharva alone.

[ Hadl Sadredd - The speaker acknowledges the status of the listeners.

They are the Devas, the "Shining Ones" who manage the sun, rain, creation, and preservation.
However, there is a subtle implication here: being a Deva is a position of duty and limited power,
tied to the administration of the world.

CaE - "But L..." This sets up a contrast between the "Office" of the Devas and the "State" of the devotee.
QIAUSTIH: - ‘Sharva’: A specific name for Shiva (one of the eight Vedic forms or AshtaMoorti) that
refers to the "Injurer or Destroyer of sin and the darkness of Samsara’.

UaTHd: -Taking refuge at the feet. In Sanskrit literature, the "feet" of the Divine represent the foundation

of Reality. To take refuge there is to step out of the "play" of the Devas and into the "silence" of the
Absolute. ]

(Jaigeeshavya’s speech concludes.)

Soota spoke:
ggercdl LATAATTAEo Nyl AEH: | €A dd Aol dGATE dal fga: |

Having said this much, MahaaMuni Jaigeeshavya absorbed himself in the meditation of Shiva.
Absorbed in the great contemplation state, Jaigeeshavya spoke like this, hey Brahmins!
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Jaigeeshavya spoke:

THE ‘SUPREME UNDERSTANDING’ OF
THE ‘JNAANIS ABSORBED IN THE SHIVA-STATE’

IO STIlsolied Jed ARdia 99 Ue
g ¥ faglravarier o Iifa s geH|

I I ST ST, ST I I ®dd o IRed 3
GRS
Td ¥ fag: $AR-SaR-faa
d Tifa a: ueH]|
Those who understand ‘that-state’
which is spoken off as -
‘That which is the Brahman and the Jagat;
That without which the Jagat cannot exist’
they alone -

who are completely absorbed in Ishvara, in such a state of Ishvara (as their very nature) -
reach the state of Shambhu.

q dipriee Fgifa ARaEg-EfAaams:
Hlega gaATCgafaseTaEas fPaREr: | (57)

d e & F @ifd ‘afta segw 3fdag e

e T 30 gATGIAfd HITad cagih-AR 3e: |
Hey Bhagavan (Shiva, My essence!)
Those who hold deep reverence for the essence of devotion unto you,

never enter those lower realms scorched by immense suffering and severe calamities;
rather, they fully attain eternal Bliss!



26

PLEASE DO NOT REVEAL YOUR TERRIFYING FORM
(RESERVED FOR THE WICKED ONES)

qIgIATeTd Uedel T ITdepd AHTEETY
AMarcagqy: FIRAREERT IR =

qIEEAT d Yedel ° HIAS, P FAH: FE
AaT: cadq 9qu: HUT-TARW: §A1 W 7|

Bhagavan!
For the sake of our protection and well-being,
1 offer my salutations to Thy two arms and to Thy bow;
for we are terrified of Thy bow, of the sharp arrows at Thy fingertips, of Thy weapon,
and of the target aimed at by Thy bow!

TN YR SAAYY IR TecH ol
ofd o A faeienT Tem ¥ s ISl (58)

uife $91, ufad e =31, 31U Y:hicA: I Hedold,
ofd Urad, A faelleha gem, ¥ fAusasd Il
Protect us O Lord!
Unstringing Your bowstring, discarding the arrows from both ends of Your bow.

Cast down Your weapon, look upon me with Your gracious eye,
and put Your quiver far away!"
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I RREaH AT eRTIR e T ifadr
ar faafa a aegafa o & geAgue fhware|
fhcdnRmUeR fdgHSA I H 1 A
gIoy ywfasurer AfE o IId EUEFEgT Il (59)

Adegl: RT-FHAT: FLaX IJOR-egAT-Afadr & ozt
T edfd T W, AT e fhharr|

Those Shiva devotees, who are in the path of worshipping Shiva,
are never afraid of the miseries of worldly-existence
(for they never are attracted by its fleeting pleasures)
and will not accept your worthless boons.

fehq SATA-UERTdE-HaTATd d 3ad A: Recaa
&ey usfasurar 7 & a9,

The mind does not think of anything other than the lotus-feet of the Great Lord.
We are not influenced by your lowly boons.

Il TR, G- |

Hey Suras! Go back to your own abodes.
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TRT 0q srafa seafaagsfaeggeaT
AU cIcUedraay Fa< arofier Eprerda|
fF SRa PiesrEwerdr Fafgufe Peafces:
fhqurafa dgfee & —aat o TgIIl (60)

ERT Ug Hafd HeT-[Ade: AMdegggrdet:
The worshippers of ‘ChandraChuda (the Lord with crescent Moon adorning his crest)’
are the ‘garlands endowed with all prosperities’ (by adorning Shiva’s neck).

duT cIcUCdTaATY G arofier Ahrerd b Sid

Hey Lord of Vaani!
Will the desire for the residence in your world,
or the abode of Indra raise in them ever?

I eg-AER-77a A-fgurfel [Faq [&e: & qgor 3k
Will the lion which can tear off
the intoxicated elephant which is on top of the Great Mountain, ever eat the grass?
dgd 38 A cgal axIon gl

Similar is the desire in me for the boons offered by you!

sfa RIEReEA TUHAY SofvcagraamE! a@ gisear:

END OF THE THIRD CHAPTER
NAMED
‘THE CONVERSATION BETWEEN JAIGEESHAVYA AND THE SURAS’



